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Abstract
 This dissertation aims to explore the meaning of孝 (xiao): an important Chinese traditional concept originated from Confucian morality. By investigating three different discourses across time, based on the authentic language data drawn from two ancient Confucian texts and the Chinese Internet Corpus, the meaning of孝 as a social phenomenon in different time and is extracted. 

 Based on the research from the perspective of corpus linguistics, I find 孝 in ancient Chinese refers to a complicated relationship in male-dominated feudal society, while 孝 in modern Chinese has narrowed its range of meaning and no gender bias is in connection with 孝.
1 Introduction

 With two-thirds of the population of East Asia and a splendid 5,000-year-old history as its foundation, China always plays an important role on the stage of the world. Its ancient glorious civilization is not only inherited by Chinese but also learned in East Asian countries like Korea, Japan, Singapore, Malaysia, Vietnam and so on. In these countries, there is a certain similar culture, also regarded as their traditions, in which the most significant is a system of philosophical ideas called Confucianism.
 A record of the words and teachings of Confucius, The Analects is considered the most reliable expression of Confucian thought. "The Analects is the only place where we can actually encounter the real, living Confucius. In this sense, the Analects to Confucius is what the Gospels are to Jesus.” (Leys, 2000, 4). As an ancient classic, it sets up an authentic Confucius system of philosophies which have been dominating not only China but East Asia for thousands of years.

 Five spirits of Chinese virtues are cornerstones of Confucianism, which are all reflected in the Analects known as: 孝（filial piety）， 仁（benevolence, charity, humanity, love），义（righteousness），礼（propriety, good manners, ceremony），忠 （loyalty）. Foremost among these is 孝（filial piety ）a basic ethic requirement for thousands of years in China, which received its first and most detailed record in Confucian classics over 2000 years ago. Therefore, the concept孝(xiao), respectively in ancient Confucius time and in modern China is worth every effort in discussion.

 This thesis aims to investigate the  meaning of 孝 a critical component of traditional Chinese culture represented in Confucius time and modern China. According to Teubert (2004, 37) meanings as a social phenomenon can be discussed by the members of discourse community and there is no right and wrong. My hypothesis is that the Two discourses differentiate in a way that construct their own distinctive understandings of 孝. My research, therefore, is conducted in the corpus-based analysis of two corpora: the ancient Confucian text corpus and Chinese Internet Corpus.  

 My thesis, hereby, based on the data extracted from the two corpora in the form of collocation profiles, gives a thorough picture of different patterns that孝 forms with its significant collocates in ancient Chinese and modern Chinese, and discusses different meanings and ideologies revealed by these patterns. 
2 Theoretical Considerations
2.1The importance of studying Confucius’ 孝(xiao)

2.1.1 The importance of孝(xiao) 

 孝(xiao), one of the most important ethical concepts of China, has been playing an important role in Chinese society for thousands of years, which is deeply rooted in every Chinese heart as a moral standard. Huang (2008) points out, “to the Chinese, it is the central ideology, and moreover, provides the foundation for all other attitudes.” Chow (2001, pp.125) claims that “for thousands of years, the Chinese culture has been described as one of respecting the old, or xiao as known in the old classics…it is still very much treasured and upheld by Chinese people all over the world.” Holzman (1998, pp.25) suggests, “the role filial piety has played in Chinese society and still continues to play is much too important to leave uninvestigated.” Undoubtedly, 孝 is worth every effort to study because of its significance in Chinese culture and thoughts. 

 Confucius is the first one who puts the concept of孝 into a philosophical system. His teachings, as they are recorded in the Analects set a good standard of practicing孝 for Chinese, which has been observed and respected up till now. Another Confucian classic Xiao Jing (The Classic of Filial Piety) is the first classic in Chinese history using 孝 as its dominant theme. Reese (2003) argues that “Filial piety was an integral part of Chinese culture and therefore was embraced by three of China's main religions: Confucianism, Buddhism, and Daoism. Among the three, Confucianism, with its well documented- social hierarchy, supported the ideals of filial piety the most.” This is why we should study孝(filial piety) within the context of Confucius, which is the central to understand 孝 in Chinese thought and culture. 

            2.1.2 The previous study of Confucius’孝(xiao) 

 As one of primary virtues and a basic Confucian ethic in China, the concept of孝 is discussed by numerous sinologists, who are interested in studying its values from different perspectives. 

 Roetz (1993) pursues the classical concept of 孝 by going through the early Confucian texts. He claims (Roetz,1993, pp.53) that 孝 comprises three main aspects-- ‘care’, ‘obedience’ and ‘moral’. Based on the ancient texts such as the Analects, Xiao Jing (The Classic of Filial Piety) etc. and referring to some researches in Neo-Confucianism, Roetz explains the three aspects in his own critical way. Chow (1994, pp.26) combined Confucian classics with Buddhist practice in late imperial China and pointed out during that period “Confucian precepts such as filial piety were integral to Buddhist discipline.” And after exploring a number of philosophical texts in Ming dynasty, Chow (1994, pp.36) discovers that the moral authority reflected in Confucian filial piety has been damaged by Buddhist ideas. Oldstone-Moore (2004, pp.216) considers filial piety as a religious teaching, which is a good evidence to show “Chinese ethics evince a remarkable ability to synthesized diverse strands of religious teachings into a comprehensive system.” Obviously, for Oldstone-Moore Confucianism is a religion rather than a Chinese philosophy, which should be understood in the context of religions. 

  It can be seen that some previous studies of 孝 are focusing on philosophy or religion. My survey of the relevant literature shows that so far hardly any data-driven and systematic studies in Confucian classics have ever been carried out. Therefore, it might not be groundless to argue that part of my research is among the type of work at the forefront at which the original meaning of孝is exclusively extracted from real language data of the two Confucian texts the Analects and Xiao Jing (The Classic of Filial Piety)  without relying on secondary sources.  

2.2 Applying corpus linguistics to a study of孝(xiao) 

             2.2.1 Corpus linguistics

 Corpus Linguistics is the study of language through real examples of texts or computer-based data(corpora). The task of corpus linguists is to analyze the data from a corpus and explore how language(s) is used.  Teubert(2004, pp.37) concludes that:

Corpus linguistics sees language as a social phenomenon. Meaning is, like language, a social phenomenon. It is something that can be discussed by the members of a discourse community. There is no secret formula, neither in natural language nor in a formula calculus, that contains the meaning of a word or phrase. There is no right or wrong.

 Thus, corpus linguistics is interested in the meaning of semantically connected context segments extracted from a certain corpus rather than the structural analysis of a language explored in the traditional linguistics such as lexicography and grammar. A corpus, especially text corpus (corpus can be collected as text form and voice form) is a large structured set of texts and now is usually electronic stored and processed.   Researchers look at a large amount of ‘raw’ texts directly to get objective evidence (Sinclair,1991, pp.1). Sinclair also points out “a corpus is a remarkable thing, not so much because it is a collection of language text, but because of the properties that it acquires if it is well-designed and carefully-constructed.” (Sinclair, 2004, pp.4)
 Through the well designed corpus linguists can conduct a more practical research—uncover the actual use of language in real life texts rather than make judgment of grammaticality. Therefore, in order to explore the meaning of孝(xiao), it is necessary to explore the use of it in real life, which is reflected in three corpora respectively standing for ancient Confucius’ age and modern China. 
             2.2.2 Meanings in texts

 Sinclair(1991, pp.6) argues what we get from traditional dictionary is just representing a word’s discrete meanings, and is irrelevant to the word itself used in practice properly. Stubbs(2001, pp.31) also advocates this idea by saying, “dictionaries are mainly organized around individual words(lemmas), which are listed alphabetically with their meanings, but they do also usually list other longer phrases, where the meaning may not be predictable from the individual word- forms.”  Teubert(2004, pp.80) suggests, “meaning is in discourse…..meaning is usage and paraphrase.”  In Teubert’s forthcoming paper he points out that we need to interpret a    word not only in a specific text but also in texts of roughly the same period of the one (Teubert, forthcoming).  It is necessary to go back to the text to extract the comprehensive meaning of a word rather than consulting dictionary, and also it is why I need to consult some ancient texts to find out what 孝 has been said in ancient Confucius age. In light of this, the meaning of 孝 in Confucius time is investigated in the original Analects and a text titled Xiao Jing (The Classic of Filial Piety) appearing in the same time. The two texts comprise the discourse of ancient Confucian philosophy, from which the concordances of孝 are extracted to analyze the meaning and the use of孝 during that time. Consisting of modern Chinese texts from all types of genre, Chinese Internet Corpus is taken as a discourse of modern Chinese from which the meaning and use of孝 is extracted. 

 Firth states that: “the complete meaning of a word is always contextual, and no study of meaning apart from a complete context can be taken seriously” (1935, pp.37). For me, conducting collocation analysis to identify words which typically co-occur with the node helps to decode the information about the meaning. 

3 Data collection and research methodology

3.1 Data collection

 In this section, I will present the process of my collecting data from two corpora, namely, a corpus comprising of two Confucian classics and the Chinese Internet corpus. 

 The tool I am using for my analysis is WordSmith.4, a recently published new version of Mike Scott’s WordSmith program which offers many innovations for those who interested in doing corpus research by studying word frequencies and word patterns. Relevant collocates of the word孝 of the original Chinese text the Analects and Xiaojing (The Classic of Filial Piety) are extracted by WordSmith, and all the concordances of 孝 extracted from the Chinese Internet Corpus are processed in Wordsmith.4 to extract the relevant collocates. However, in the Bank of English, the online concordance tools provided by the database are available to extract the relevant collocates of the different translations of 孝.  

3.1.1 Corpus compilation

 To conduct the comparative analysis of孝, a corpus of texts from the age of Confucius is required. A text titled Xiao Jing (The Classic of Filial Piety),   according to unofficial history, compiled by Confucius himself together with the analects are exploited in the corpus. 
 The two texts were downloaded from the internet and saved as plain texts. To make sure the Chinese language can be processed by WordSmith.4 properly, all the Chinese texts were converted into Unicode-based form, and ICLAS (Institute of Computing  Technology, Chinese Lexical Analysis System) was applied to make the Chinese texts segmented. 

3.1.2 Data collection in ancient Chinese texts

 Two ancient Chinese plain texts in Unicode form were respectively processed in Wordsmith to extract the concordances of 孝.  The relevant collocates of孝 from the Analects and Xiao Jing (The Classic of Filial Piety) would be collected and analysed in two categories, specifically, grammatical collocates and content collocates.

 孝 only occurs 19 times in the Analects, which is in quite low frequency. So, when the relevant collocates were extracted, WordSmith.4 was set to compute the collocates within the window of five to the left and five to the right, in the frequency of minimum twice with the length of one character, and give the result by Z score.   Whereas when 37 occurrences of孝 were extracted from Xiao Jing, the concordance tool was set in the minimum frequency of five times.  

 The top 20 collocates of 孝 were asked respectively from the two texts and categorized based on content collocates and grammatical collocates, and then the collocates were further subcategorized based on part of speech. The most typical ones from these subcategories were selected, and the WordSmith.4 was asked to extract the citations of these collocates, based on which the analysis of the meaning of Confucius’ 孝 was conducted. 

3.1.3 Data collection in the Chinese Internet Corpus. 

 The Chinese Internet Corpus with 280 million characters was compiled by Serge Sharoff from the Internet in February 2005 using automated search engine queries. All the frequently used forms of孝 found from the Advanced Chinese Dictionary were gathered and categorized by part of speech. Thus, I had two verbal forms of孝 like ‘孝敬’(xiao jing) and ‘孝顺’(xiao shun), and three nominal forms ‘孝道’(xiao dao), ‘孝心’(xiao xin)，and ‘孝子’(xiao zi). 

 These modern forms of孝 were respectively taken as a query in the online Chinese Internet Corpus, and the concordances extracted by the online concordance tool were saved as plain texts in Unicode form.  When set in the span of 5 to the left and right with the minimum frequency of 5, WordSmith.4 was applied to process the concordances of modern lexical items of 孝 and relevant collocates were extracted to analyze. The top 100 nominal collocates of verbal terms ‘孝敬’(xiao jing) and ‘孝顺’(xiao shun) were extracted, from which the ones function as subject and object were listed in the table. When taken the nominal terms ‘孝道’(xiao dao), ‘孝心’(xiao xin)，and ‘孝子’(xiao zi) as queries, WordSmith.4 gave the 94 collocates for ‘孝道’, 135 for ‘孝心’, and 231 for ‘孝子’. The most typical ones from the top 20 by Z-score were selected and categorized in grammatical ones and content ones. And furthermore, the relevant concordances based on these collocates were extracted to discuss. 
3.2 Research methodology

3.2.1 Collocation study

 In chapter 2 it has been clarified that the meaning of a word can be fully understood in the discourse where the word has been said about. Therefore, backing to discourse is the departure point for corpus linguists. Consequently, collocation study is crucial for the meaning study in corpus linguistics. Firths, who was the first to introduce the concept of collocation, dose not give any explicit definition but illustrates it as, “One of the meanings of ass is its habitual collocation with an immediately preceding you silly... ” (Firth, 1957, pp.190) This is in line with Hoey (1991, pp.6-7), who puts it in an abstract way, “collocation is the relationship a lexical item has with items that appear with greater than random probability in its context.”  According to Sinclair (1991, pp.28), who defines collocation as “a frequent co-occurrence of words” and points out, “it does not have a profound effect on the individual meanings of the words, but there is usually at least a slight effect on the meaning”. All these definitions show us, to some extend, words co-occur with each other in a significant way. Therefore, another terminology known as ‘collocate’ is seen as the key to collocation study.  Sinclair et al (2004, pp.36) explains collocate in a statistically way as, “…imagine that there exists a text with types A and B contained in it. Now, treating A as the node, suppose B occurs as the next token after A somewhere in the text. Then we call B a collocate at span position +1.” With the hypothesis that “some collocates may only occur significantly at a certain span position” (Sinclair et al, 2004, pp.37), Sinclair et al (2004, pp.37-56) test the span positions of the collocates of a certain node and they calculate the mean value of the span in which collocates are significant. Here, I follow the suggestion made by Sinclair et al (2004, pp.xix) to make five words to the left and to the right of the node when I extract significant collocates of the node word.

 Firth (1957) advocates the importance of collocation study by pointing out collocation study can be a contextual and formal approach to word meaning in descriptive linguistics:

Meaning by collocation is an abstraction at the syntagmatic level and is not directly concerned with the conceptual or ideal approach to the meaning of words. One of meanings of night is its collocability with dark, and, of dark, of course collocation of night. (Firth 1957,pp.196) 

 This is why I take the collocates of 孝 from different discourses, which provide the context to see what differences attached to the meaning of 孝 from two different time periods. 

3.2.2 Concordance study

 Collocates are very helpful in extracting the meaning of a word, according to Sinclair (1987, 110), meaning is distributed across a number of words. In support of this Hunston et al. (2005, 24) illustrate the example of ‘have a bath’ by pointing out “the frequent verb have has lost much of its meaning, and where the meaning is spread across the whole phrase rather than being restricted to one word or another.” Therefore, by analyzing collocates in random concordance lines, which restrict the meaning of the node word, we will see what associations are attached to the word. Accordingly, in order to see to what associations between孝and its collocates in different discourses, I am extracting the relevant concordance lines of孝from Chinese Internet Corpus based on their top collocates. Whereas in ancient Chinese texts in which the grammar are more complicated and sentences are relatively shorter, full sentence citations rather than concordance lines are extracted to study孝 in the ancient context.    

4. 孝 in two discourses
4.1  孝 in the age of Confucius

4.1.1 孝 in the Analects

4.1.1.1  top 20 collocates of孝
 孝(Xiao) in the Analects occurs 19 times, which can be considered as a low frequency statistically,  but孝 is mentioned in six chapters of total twenty from which we can see the significance it has for Confucius. The following table gives the first 20 collocates of the word孝 extracted by Wordsmith.4 based on the Z-score the most fundamental standard score, when it is defined as five words to the left and five words to the right of the node with the minimum frequency in twice and minimum length in 1 character. 
                                                             Table 1 Top 20 collocates of孝in the Analects
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 These collocates can be divided into two main categories, namely, grammatical words and content words, in which there are 9 grammatical words and 11 content words. The grammatical words here are all ancient Chinese, which are no longer used with the original functions in modern Chinese. Basically they are semantically empty words, but in ancient Chinese these grammatical words are important, not only because they had been in the ancient Chinese grammar for thousands of years, but also they were preferred by the men of letters in Chinese literary history
.

4.1.1.2 Grammatical collocates of孝
 I searched for孝’s allocates in the span of 5 to the left and 5 to the right, and listed top 20 collocates in table 1, from which we selected all the grammatical words and put them in the following table 2.  
                         Table 2 grammatical collocates of孝 in the Analects
	Particle (3)
	乎(5),　也(3), 之(8)，

	Conjunction(3)
	则(4)，　而（4），　可(3)

	Preposition(1)
	于(3)

	Auxiliary verb (2)
	为(3)　　谓(3)


 All the grammatical words are classified into 3 categories, and it seems 孝 in the analects has a strong colligation for particle之 (‘s-apostrophe, genitives-s). Another colligational property is that it colligates with another particle乎 relatively a lot, which indicates a mood in ancient Chinese with the function like exclamation in English. The third feature is that when it colligates with the auxiliary verb为 and谓, both of them are used to make a definition or state one’s standpoint. 
 A glimpse of the examples with 之 as the following shows us who should be treated with孝, who should carry out孝, and who has done孝 well. All of these help us understand better the meaning of 孝 in the Analects. 
1.三年无改于父之道，可谓孝矣　（if for the whole three years of mourning a son manages to carry on the household exactly as in his father's day, then he is a good son indeed.  (translated by Waley, 1995:15) )
2.子曰 ：“今之孝者 ，是谓能养， (The Master said, 'Filial sons' nowadays are people who see to it that their parents get enough to eat. (translated by Waley, 1995:45))
3.孟庄子之孝也，其他可能也 (The Master said, "Filial indeed is Min Tsze-ch'ien
! Other people say nothing of him different from the report of his parents and brothers." (translated by Waley, 1995:45))
 From the citations above it seems that Confucius himself considered 孟庄子(Min Tsze-chi’ie), a leader of the second most powerful warlord clan in Lu, as a good model of 孝, as was confirmed by his parents and brothers as well as by others. To carry on父 之 道(the way one’s father acts ) for 3 years even after one’s father has died is a way to fulfil孝. 

 From the citations in which we see auxiliary verb为 and谓, mainly two patterns are extracted as the following:
      可谓孝矣。　（That is xiao.）

   曾是以为孝乎？（Is it xiao?）

 It is obvious that it is Confucius who defined 孝 in his teaching process, because all the definitions he made were in the answers to his students’ questions. This can be traced when we look at the content word ‘问’(ask) in the next section. 

4.1.1.3  Content collocates of孝
 In this section I will discuss the concordance lines of these content collocates (collocates representing lexical words) inside and outside the window of Wordsmith. The following table 3 gives us the content collocates from the top 20 list:
             Table 3: The content collocates of孝out of top 20
	Verbal collocates
	曰（１５）　问（５）悌（４）

	Nominal collocates
	孝（２３）子（１７）父（４）孟（４）道（３）者（３）其（３）

母（２）


 The one occurs the most is孝 itself, which can be neglected, because孝 is centralized in some chapters of the book, which appears relatively frequently in one or two adjacent sentences. The second most is the proper name 子(Confucius), and the following one is 曰（say/ said）. This is because 子曰（Confucius/master said）can be taken as a pattern for its high frequency in the book. And moreover this is not surprising to see considering the Analects is a record of the words and acts of Confucius. 
 子(Confucius) or子曰(Confucius said) gives us no clue of what 孝 means, but from this pattern we find an interesting situation of ancient China’s pedagogy. As a teacher or master, Confucius never asked his students questions in his teaching but gave them answers directly. It seems what has been said about 孝 in the book is all from Confucius’s views. The situation in ancient Western world, especially in the teaching of philosophy in ancient Greece, was rather different. Socrates is credited as one of the founders of Western philosophy. He created a type of pedagogy in which he asked students questions and discussed with students to ‘encourage fundamental insight into the issue at hand’ (“Socrates”, Wikipedia: The Free Encyclopedia, 2009). 
 Thus what we find about the meaning out of 孝 are all in the form of Confucius’ words. Besides, the collocate 问（ask） falls into a pattern 问孝（ask what is 孝 ）. The subjects are always Confucius’s disciples, who asked their master the meaning of  孝. That is to say, from the Analects the disciples are not clear about 孝. They want Confucius to discuss it, and all what is said about孝in the Analects is what Confucius has to say about it:
1.孟懿子问孝。子曰：“无违。”(Meng I Tzu asked about the treatment of parents. The Master said, Never disobey! (translated by Waley, 1995:15))

2.孟武伯问孝。子曰：“父母，唯其疾之忧。”(Meng Wu Po asked about the treatment of parents. The Master said, Behave in such a way that your father and mother have no anxiety about you, except concerning your health. (translated by Waley, 1995:15))

3.子游问孝。子曰：“今之孝者，是谓能养，至于犬马，皆能有养，不敬，何以别乎？”(Tzu-yu asked about the treatment of parents. The Master said, 'Filial sons' nowadays are people who see to it that their parents get enough to eat. But even dogs and horses are cared for to that extent. If there is no feeling of respect, wherein lies the difference? (translated by Waley, 1995:15))
4.子夏问孝。子曰：“色难。有事，弟子服其劳，有酒食，先生馔，曾是以为孝乎？”(Tzu-hsia asked about the treatment of parents. The Master said, It is the demeanor that is difficult. Filial piety does not consist merely in young people undertaking the hard work, when anything has to be done, or serving their elders first with wine and food. It is something much more than that. (translated by Waley, 1995:15))
 From the four citations above we find disciples of Confucius asking about 孝, and Confucius giving different answers which in all tell us something about the meaning of 孝. To fulfil 孝 people need to ‘not disobey’, ‘behave in a way that your parents have no anxiety ’, ‘not merely’ to undertake hard work, and if there is ‘no’ feeling of ‘respect’, it is ‘no’ difference in treatment of parents and animals. Confucius uses a lot of ‘no’ or ‘not’ to indicate a strong feeling of virtue when he talks bout 孝.  Also, we are told that to carry out 孝 it is not only about serving parents but also 先生 ‘elders’.
The following 2 citations containing先生 (elders) are extracted from the Analects:
1.子曰：“吾见其居于位也，见其与先生并行也，非求益者也，欲速成者也。”(The Master said, “I have noticed that he seats himself in company and walks directly alongside his elders. He is not seeking improvement. He’s after quick results.” (translated by Waley, 1995:15))
2.子夏问孝。子曰：“色难。有事，弟子服其劳，有酒食，先生馔，曾是以为孝乎？”(Tzu-hsia   asked about the treatment of parents. The Master said, It is the demeanor that is difficult. Filial piety does not consist merely in young people undertaking the hard work, when anything has to be done, or serving their elders first with wine and food. It is something much more than that. (translated by Waley, 1995:15))
 From the examples above 先生 is someone who should be served with wine and food first. The one is trying to take a short cut to grow to adulthood by walking “directly alongside his elders”. It seems 先生 (the elders) can be anyone inside or outside of one’s family but older than the one carrying out孝. 
 Furthermore, we find two interesting words ‘父’（father）and ‘母’（mother）in the collocates, in which ‘父’occurs double the ‘母’. Here are the citations:

1. 三年无改于父之道，可谓孝矣　（if for the whole three years of mourning a son manages to carry on the household exactly as in his father's day, then he is a good son indeed.  (translated by Waley, 1995:15) )
2. “父母之年，不可不知也。一则以喜，一则以惧。”(The master said, It is always better for a man to know the age of his parents. In the one case such knowledge will be a comfort to him; in the other, it will fill him with a salutary dread. (translated by Waley, 1995:15))

3. 子曰:“父母在, 不远游，游必有方。” (The master said, while father and mother are alive, a good son does not wander far afield; or it he does so, goes only where he has said he was going. (translated by Waley, 1995:15))

 From the citations above ‘母’ is always combined with ‘父’and forms another Chinese word 父母(parents), and if ‘父’ is mentioned alone it falls in the pattern ‘父之道’（the way father acts）.  And there is no such expression ‘母之道’ ( the way mother acts) in the book. It seems to carry out 孝 one should do more to father than to mother in a way of following what father practices in his life. 
 And moreover, 母 cannot be counted as a collocate because父母 (parents) is a word combined by character父 and母.  The Chinese word can be one character like 母 and 父, and also can be two or more characters joined together like父母, in which父 is before 母 and cannot be reversed. Therefore, 父 and 父母 will be treated as two different collocates in the following analysis. The Chinese text is segmented by taking one character as a unit, and that is why the computer mistook母 as a word in the Analects. 
 It is necessary to discuss the collocates 父 (father) and 父母（parents）in more detail, though they fall out of top 20. This is because they contribute much to the meaning of 孝 in the Analects when they collocate with it. This will be done in the next section. 
4.1.1.4 Analysis of relevant collocates 
 As mentioned in previous section, the relevant collocates identified for further analyses are 父 (father) and 父母（parents）. The following part will show the detailed concordance analyses of these words.
4.1.1.4.1 Analysis of 父 (father) 
 In the Analects, 父 occurs 29 times. Here I try to find what has been said about父 by looking at the its relatively high frequent collocates and their concordance lines inside and outside the window. 
 Firstly, the table below gives us the twenty most significant collocates of the node word 父, which all occur in the span of five words to the right and five to the left. 

                       Table 4 Top 20 collocates with父(father) in Z-score                  
	Word
	With
	Total
	Total left                 
	Total    right

	父
	父
	   37
	     4
	    4 

	子
	父
	24
	    11
	   13

	之
	父


	16
	4
	12

	不
	父
	15
	7
	8

	曰
	父
	13
	9
	4

	其
	父
	10
	5
	5

	母
	父
	7
	5
	2

	事
	父
	6
	6
	0

	于
	父
	6
	1
	5

	君
	父
	5
	3
	2

	臣
	父
	5
	4
	1

	在


	父
	5
	3
	2

	与
	父
	5
	4
	1

	年
	父
	5
	3
	2

	为


	父
	5
	3
	2

	也
	父
	4
	4
	0

	改
	父
	4
	3
	1

	有


	父
	4
	2
	2

	孝
	父
	4
	2
	2

	三
	父
	4
	3
	1


 From the table above, it is interesting to see some of  the nominal collocates 子（son）
，　臣（minister），　其（son or son’s），母（mother）, and　君（king）, indicating a kind of relationship between father and these people. In addition, the collocate母 (mother) is combined with父 to form a word 父母(parents). Seen from the configuration of the word父母, 父 (father) is privileged over母(mother), which cannot be found independently in the Analects. It is also noteworthy that there are only two occurrences of the word ‘daughter’:
1.子謂公冶長, 「可妻也。雖在縲絏之中, 非其罪也。」以其子妻之。(Confucius said of Kung Ye Chang that he was fit for marriage. Even though he was arrested once, he had been innocent; therefore Confucius gave him his daughter in marriage.(Translated by Muller, 1990))

2.子謂南容, 「邦有道不廢, 邦無道免於刑戮。」以其兄之子妻之。(Confucius said of Nan Yung that if the Way prevailed in the state he would never lack an official post. If the Way was lacking in the state, he would avoid getting into trouble. He gave him the daughter of his own elder brother in marriage. (Translated by Muller, 1990))

 From the citations above ‘daughter’ in the Analects is written in the form of ‘子’, which basically can refer to son and daughter. These two citations are all talking about either Confucius married his own daughter or his brother’s daughter to someone. I t seems ‘daughter’ to Confucius was a possession that he could take the marriage of them as a prize to the men he appreciated. 
4.1.1.4.1.1  父 (father) and子(son)

 The following citations include both 父(father) and子(son) or父(father) and 其（son or son’s）:
1.子曰：父在，观其志。父没，观其行. 
(While a man's father is alive, you can only see his intentions; it is when his father dies that you discover whether or not he is capable of carrying them out. (translated by Waley, 1995:15))
2.叶公语孔子曰：“吾 党 有 直 躬 者 ， 其 父 攘 羊 ， 而 子 证 之”.(The Lord of She instructed Confucius, saying:”There is an upright man in my district. His father stole a sheep, and he testified against him.” (translated by Waley, 1995:15))
3孔子曰：“父为子隐，子为父隐. 直在其中矣。” (Confucius said: “Fathers cover up for their sons and sons cover up for their fathers . Uprightness lies therein.” (translated by Waley, 1995:15))
4其不改父之臣. 与父之政，是难能也. (But in retaining his father’s ministers and his father’s policies, he accomplished something difficult. (translated by Waley, 1995:15) )
 The second citation above is not from the words of Confucius, but is a view of the Lord of She. Since the second and the third citations are from the dialogue of Confucius and the lord, it is obvious Confucius refuted what the Lord said. Therefore, the second one is not about Confucius’s idea, which can be neglected. 
 The relationship of father and son are reflected in the first, the third and the fourth citations above. It can be concluded that a father and his son should be repositories of each other in a way that they ‘cover up’ for each other, and this kind of patronage is ‘uprightness’. The son should have the ‘intention’ to carry on his father’s practice when his father is alive, and fulfil his intention after his father die.  If his father is a king, the son should retain his father’s ‘minister’ and ‘policies’. In a word, the father has a privilege over his son, which requires obedience no matter the father is alive or dead, right or wrong and in addition their relationship is reciprocal when the father is alive, which is considered ‘uprightness’.
4.1.1.4.1.2   父 (father) and 君（lord）
 君occurs 5 times as the collocate with the span of 5 words on the  left to the node word父  and five  on the right. 
1.子曰：“弑父与君，亦不从也。” （The Master said, “If it meant killing their fathers or rulers, they would indeed not follow orders.” (translated by Waley, 1995:15)）
2.迩之事父，远之事君。(Near at hand, they can guide you to serve your fathers; more distantly, they can guide you to serve a ruler. (translated by Waley, 1995:15))

3.孔子对曰：“君君，臣臣，父父，子子。”（Confucius replied, “Let the ruler be ruler, ministers ministers, fathers fathers, sons sons.” (translated by Waley, 1995:15)）

4.信如君不君，臣不臣，父不父，子不子，(if the ruler is not ruler, ministers not ministers, fathers not fathers, sons not sons,(translated by Waley, 1995:15))

 From the first two citations above, ‘父’(father) is seen to stand side by side with ‘君’(ruler, lord, or king). To Confucius, ‘killing one’s own father’ is as serious as killing a king. The one who does this is never an obedient one.  In Confucian thinking, what is said about ‘serving one’s own father’, must also be applied to ‘serving one’s lord’.  To Confucius, 父 has a king-like authority in a family, which requires absolute obedience, and moreover父 takes great responsibility for his family and his country. 

 The third and the fourth ones exhibit a particular point of ancient Chinese grammar. In ancient Chinese, some nouns can be used as verbs, while in modern Chinese they have lost this verbal function. 父 in these concordances appears one after another, in which the first one is verb with the meaning of ‘be father’ (Waley, 1935) or ‘act like a father’
. The extended text of the concordances about this is as the following:

齐景公问政于孔子。孔子对曰：“君君，臣臣，父父，子子。”公曰：“善哉！信如君不君，臣不臣，父不父，子不子，虽有粟，吾得而食诸？” (Duke Jing of Qi asked Confucius about governance. Confucius replied, “Let the ruler be ruler, ministers ministers, fathers fathers, sons sons.” The Duke said, “Excellent! Truly, if the ruler is not ruler, ministers not ministers, fathers not fathers, sons not sons, though I possess grain, would I be able to eat it?” (translated by Waley, 1995:15))
 From this extended text, Confucius emphasizes the importance of performing social roles properly, which affect the ‘governance’ of a country. The relationship between the king or duke and his ministers are seen in analogy to that of father and son. A country fares well if interpersonal relations are organized in accordance with 孝. That is why when Confucius answered the question about ‘governance’, he mentioned not only the ‘lord’, and the ‘ministers’, but also ‘fathers’ and ‘sons’. 

4.1.1.4.1.3  父 (father) and臣（minister）
 臣 occurs 5 times within the span of  five words right to the node and five left. Here I try to find out what is the connection of these two words, and how this connection contributes to the significance of 父 (father).  The following citations are extracted from the book:
1.其不改父之臣，与父之政，是难能也. (But in retaining his father’s ministers and his father’s policies, he accomplished something difficult. (translated by Waley, 1995:15) )

2.孔子对曰：“君君，臣臣，父父，子子。”（Confucius replied, “Let the ruler be ruler, ministers ministers, fathers fathers, sons sons.” (translated by Waley, 1995:15)）
3.信如君不君，臣不臣，父不父，子不子，(if the ruler is not ruler, ministers not ministers, fathers not fathers, sons not sons,(translated by Waley, 1995:15))
 The first one is about what Mengzhuangzi the powerful warlord did for his father after his father died. The extended text is as the following:
曾子曰：“吾闻诸夫子：孟庄子之孝也，其他可能也，其不改父之臣，与父之政，是难能也。”(Master Zeng said, I have heard it from the Master: With regard to the filiality of Meng Zhuangzi, in all other respects he did only what others may do, but in retaining his father’s ministers and his father’s policies, he accomplished something difficult. (translated by Waley, 1995:15) )
 In this extend text three concepts 孝（filial piety）, 父(father) and 臣(minister) are connected like this: to carry out 孝（filial piety）, the lord retains his father’s minister, which is a way of showing his respect and obedience to his father. The other two citations above are about the importance of social roles I have discussed in the previous section. To govern a country well it requires the fulfilment of the proper role of fathers as well as ministers, and their roles are equally important for the prosperity of the country. 
4.1.1.4.2 Analysis of  父母（parents）
 In the Analects ‘父母’（parents）occurs 9 times. I searched its collocates in the span of 5 to the left and 5 to the right. When set the minimum collocate frequency as 2 times, the tale below gives us the relevant ones: 
                                           Table 5  collocates with父母 in Z-score                  
	Word
	With
	Total
	Total left                 
	Total    right
	centre

	父母
	父母
	９
	０
	9
	9

	不
	父母
	６
	  ２
	４
	

	之
	父母


	6
	１
	５
	

	子
	父母
	5
	４
	１
	

	曰
	父母
	５
	４
	１
	

	年
	父母
	４
	２
	２
	

	事
	父母
	４
	３
	１
	

	于
	父母
	４
	２
	２
	

	孝
	父母
	３
	３
	０
	

	贤
	父母
	２
	２
	０
	

	人
	父母
	２
	２
	０
	

	游
	父母
	２
	０
	２
	


 After Selecting the top one out, the collocates 不（not/no）and 之（‘s-apostrophe, genitives-s） show us the node word 父母 has a strong colligation for particle. The examples of 不（not/no）are illustrated in the following:
1.子曰：“事父母几谏，见志不从，又敬不违，劳而不怨。”(The Master said, When one has several times urged one’s parents, observe their in-tentions; if they are not inclined to follow your urgings, maintain respectful-ness and do not disobey, labor on their behalf and bear no complaint. (translated by Waley, 1995:15))
2. 子曰：“父母在，不远游，游必有方。”(The Master said, When one’s parents are alive, make no distant journeys; when you travel, have a set destination. (translated by Waley, 1995:15)  )

3. 子曰：“父母之年，不可不知也。一则以喜，一则以惧。”(The Master said, One cannot fail to know the ages of one’s parents: on one hand, these are a source of happiness, on the other hand of fear. (translated by Waley, 1995:15)  )

4. 子曰：“孝哉，闵子骞。人不间于其父母昆弟之言。”(The Master said, How filial is Min Ziqian! No fault can be found in anything is parents or brother say about him. (translated by Waley, 1995:15)  )

 Here，the first 3 citations give us detailed demands on what one should do or ‘not’ do to his parents. One should maintain ‘respectfulness’ and ‘do not’ disobey even though one’s parents do not ‘follow’ his urgings. One should ‘bear no complaint’, and ‘make no distant journeys’ when his parents are alive. The third one has two ‘不’(no)s, which emphasizes the importance of bearing in mind the age of one’s own parents. The fourth one is about a man called Min Ziqian, who is considered as the model of being filial. What his parents and brother said about him is ‘no fault’ at all. 
 Now let us look at some verbal collocates of 父母. The top verbal collocates ‘曰’ (said) falls into the pattern ‘子曰’ (Confucius said), which can be neglected in this analysis. The following citations are about the verbal collocates 事(serve/do) and 游(travel).

1. 子曰：“事父母几谏，见志不从，又敬不违，劳而不怨。”(The Master said, When one has several times urged one’s parents, observe their in-tentions; if they are not inclined to follow your urgings, maintain respectful-ness and do not disobey, labor on their behalf and bear no complaint. (translated by Waley, 1995:15))
2. 子夏曰：贤贤易色，事父母，能竭其力。事君，能致其身。(Zixia said: If a person treats worthy people as worthy and so alters his expression, exerts all his effort when serving his parents, exhausts himself when serving his lord, (translated by Waley, 1995:15)) 

3. 曰：“直道而事人，焉往而不三黜；枉道而事人，何必去父母之邦。”(“If one serves a lord by means of the straight dao, where could one go and not be thrice dismissed? To serve a lord by means of a crooked dao, why need one leave the country of one’s parents?” (translated by Waley, 1995:15)  )
4. 子曰：“父母在，不远游，游必有方。” ((The Master said, When one’s parents are alive, make no distant journeys; when you travel, have a set destination. (translated by Waley, 1995:15)  )

 事 in the first example means ‘make urgings’ , while in the rest means ‘serve’. ‘父母’in the third line functions as a noun determiner of ‘邦’ with the particle ‘之’ as a connection, which means ‘mother country’.
 From these citations, it can be concluded that parents have authority over their children. The children cannot ‘complain’, ‘disobey’, or travel afar, but maintain their ‘respectfulness’, have a ‘set destination’ if they have to travel. Parents to children are like a king to his people. One should serve his parents and his lord with full effort, from which we can see that, for Confucius, ‘parents’ also have a king-like authority.  But there is no mention of the mother and her role.  
 孝 occurs with 父母 twice as a collocate, but actually all the citations of 父母 are talking about how to how to treat one’s parents, except the one in which 父母 is used as a noun determiner. Thus, what is said about 父母 goes hand in hand with what is said about carrying out孝.
4.1.2孝 in Xiao Jing (The Classic of Filial Piety)

Xiao Jing is a treatise giving advice on filial piety often ascribed to Confucius; however his authorship remains in doubt. It is comprised of 18 chapters, which specifically teach filial piety to people from all walks of ancient Chinese society and make different requirements for people from different social classes, namely, son of　heaven(emperor), princes of states, high ministers and great officers, inferior officers, and common people. In this section I try to analyze the meaning of孝 in Xiao Jing by looking at its relevant collocates and their concordance lines, and by comparing it to the Analects. 

4.1.2.1 Top 20 collocates of孝in Xiao Jing

 In Xiao Jing孝 occurs 37 times, about twice the number of occurrences in the Analects. When analyzing the window of five words to the left of the node word and five to the right with the minimum frequency of 5, we get the following table of top 20 collocates extracted by Wordsmith.4 based on Z-score. 

                                Table 6 Top 20 collocates of孝in Xiao Jing

	Word
	With
	Total
	Total left                 
	Total right
	   centre

	孝
	 孝
	41
	2
	2
	   37

	之
	 孝
	23
	   14  
	9
	

	也
	 孝


	20
	4
	16
	

	子
	 孝
	19
	10
	9
	

	於
	 孝
	14
	8
	6
	

	事
	 孝
	12
	5
	7
	

	以
	 孝
	10
	8
	2
	

	亲
	 孝
	9
	3
	6
	

	大
	 孝
	9
	2
	7
	

	天
	 孝
	9
	3
	6
	

	曰
	 孝
	8
	5
	3
	

	故
	 孝
	7
	2
	5
	

	莫
	 孝
	7
	4
	3
	

	第
	 孝
	6
	4
	2
	

	者
	 孝
	6
	2
	4
	

	章
	 孝
	5
	1
	4
	

	父


	 孝
	5
	4
	1
	

	不
	 孝
	5
	4
	1
	

	天
	 孝
	5
	2
	3
	

	明
	 孝
	5
	4
	1
	


 From the table above, it can be seen that there is no word indicating women in the top 20 collocates of 孝, and also that the word ‘父母’ (parents) is not in the list, but another word 亲 is seen in top 8 which also means ‘parents’ in ancient Chinese. Compared with the Analects, the collocate 父 drops to the seventeenth rank, while it is the eighth most significant collocate of孝in the Analects. It seems that in Xiao Jing 孝 has a wider range of meanings going beyond the relationship between sons and their fathers.  

 In the following sections I will explore the meaning of 孝 in Xiao Jing based on its grammatical collocates and content word collocates inside and outside of the top 20. 

4.1.2.2 孝 and its grammatical collocates in Xiao Jing

 There are only 6 grammatical collocates in top 20 which are listed in the table below. 

                                            Table 7 Grammatical collocates of 孝in Xiao Jing
	Particle 
	之(２３)　　也(２０) 莫（7）

	Preposition
	於(１４)　　以(１０)

	Adverb
	无(５)


 From the table above it seems孝 has a strong colligation for particle 之, which mainly functions like‘s-apostrophe, genitives-s in English. In this sense, what is before之 confines the node word 孝 by making it more specific. In the following citations 之 occurs on the left of孝:

1.爱敬尽于事亲，而德教加于百姓，刑于四海。盖天子之孝也(When the love and reverence (of the Son of Heaven) are thus carried to the utmost in the service of his parents, the lessons of his virtue affect all the people, and he becomes a pattern to (all within) the four seas. This is the filial piety of the Son of Heaven. (Translated by Legge, 1899) )

2.富贵不离其身，然后能保其社稷，而和其民人。盖诸侯之孝也(When their riches and nobility do not leave their persons, then they are able to preserve the altars of their land and grain, and to secure the harmony of their people and men in office.1 This is the filial piety of the princes of states. (Translated by Legge, 1899) )

3.三者备矣，然后能守其宗庙。盖卿大夫之孝也(When these three things—(their robes, their words, and their conduct)—are all complete as they should be, they can then preserve their ancestral temples. This is the filial piety of high ministers and great officers. (Translated by Legge, 1899) )

4.忠顺不失，以事其上，然后能保其禄位，而守其祭祀。盖士之孝也。(they are then able to preserve their emoluments and positions, and to maintain their sacrifices.1 This is the filial piety of inferior officers. (Translated by Legge, 1899) )
5.谨身节用，以养父母，此庶人之孝也(they are careful of their conduct and economical in their expenditure—in order to nourish their parents. This is the filial piety of the common people. (Translated by Legge, 1899) )
 As the lines show, five kinds of people representing different social classes are mentioned when孝 is discussed in Xiao Jing. Different people belonging to different social classes are to fulfil their particular roles to carry out 孝. 天子 (son of heaven/ emperor) should make himself a ‘pattern’ to all the other people when he carry out filial piety. Filial piety for 诸侯 (princes of states) is not only about how they treat their parents but also about what they are doing to ‘secure the harmony of their people’. 卿大夫 (high ministers and great officers) carry out filial piety by maintaining the tradition of ‘their robes, their words and their conduct’ as well as preserving ‘their ancestral temples’.　士 (inferior officers) should be loyal to the government and carry out their sacrifices when they ‘preserve their emoluments and positions’ to fulfil 孝 (filial piety). For 庶人 (the common people), to carry out filial piety is to be economical in their life in order to feed their parents. 
 It seems that carrying out filial piety becomes the less demanding the lower the social class is to which one belongs. In other words, for people from lower social庶人 (the common people) orders, filial piety refers only to their treatment of their parents.  The Confucian way of being filial reflects the ancient Chinese hierarchical social system. 
4.1.2.3孝 and its content collocates in Xiao Jing

 The figures in the following table cover all content words from the top 20 collocates of孝 in Xiao Jing.
                           Table 8 Top content collocates of 孝in Xiao Jing
	Nominal collocates
	子（26）天（9）亲（9）第（6） 者(6)

章（5）父（5）夫（5）

	Verbal collocates
	事（12）曰（8）

	Adjective collocates
	大（9） 明（5） 

	Conjunction collocates
	故（7）


 Counting out the most frequent one ‘孝’ itself, we have 12 content words in total. From the table above the word ‘子’ occurs the most, of which the meaning I have discussed in the previous sections. In the book Xiao Jing ‘子’ occasionally combines with ‘孝’ forming another word ‘孝子’, which means a son who serves his parents with filial piety. It is actually a single lexical item, but the computer cannot recognize it due to the software problem.  

 The verbal collocate ‘事’ (serve) occurs as the second top one, and apparently孝is not only about ‘serving parents’ considering the unequal occurrences of the  ‘parents’. Except for ‘事亲’, another pattern ‘事君’ (serve the king) occurs a lot. Obviously in Xiao Jing ‘孝’ does not only matter a family but also has a concern in politics. And also noteworthy are another two nominal collocates ‘亲’ (parents) and ‘父’ (father). In the book the word ‘parents’ occurs twice the ‘father’, and is the reverse the frequency of them in the Analects. 
 In addition, the adjective collocate ‘大’ ( the greatest) is the superlative degree in ancient Chinese telling us what is the most important to Confucius in regard to 孝. Therefore, I will explore further the meaning of 孝 in Xiao Jing by looking at the relevant collocates ‘孝子’(a son who serves parents with filial piety), ‘亲’ (parents), ‘父’(father), and ‘大’ (the greatest) in the following sections 

4.1.2.3.1 孝 and孝子 ( filial son)

 ‘孝子’ just occurs 3 times in Xiao Jing, but it is one of the three words
 containing the character 孝, among which it is the only one has been used frequently over 2000 years. The following are citations of it:

1生民之本尽矣， 孝子之事亲终矣。(The righteous claims of life and death are all satisfied, and the filial son's service of his parents is completed. (Translated by Legge, 1899)  )

2子曰: “孝子之丧亲也， 哭不哀， 礼无容。” (The Master said, "When a filial son is mourning for a parent, he wails, but not with a prolonged sobbing. In the movements of ceremony he pays no attention to his appearance. (Translated by Legge, 1899))

3子曰: “孝子之事亲也， 居则致其敬， 养则致其乐，(The Master said, "The service which a filial son does to his parents is as follows: In his general conduct to them, he manifests the utmost reverence. In his nourishing of them, his endeavor is to give them the utmost pleasure. (Translated by Legge, 1899))

 It seems that 孝子 always collocates ‘亲’ (parents). When Confucius talks about孝子, he mentions 孝子’s parents as well. The first two occurrences are about life and death of孝子’s parents. When comes the claims of the parents that ‘life and death are satisfied’ the ‘duty’ of孝子 is completed. When孝子 is mourning his parents he should ‘wail’ without ‘a prolonged sobbing’. When孝子’s parents alive, he should respect his parents and give them the ‘utmost’ pleasure. In a word, 孝子 has a close relationship with his parents, which is related to his parents’ life and death. What is talking about孝子 is his duty to his parents and a life-and-death relationship between him and his parents.   

4.1.2.3.2 亲 (parents) and父 (father)

 亲 occurs 9 times with the node word 孝, but the meaning of two occurrences are different from the other ones, which respectively mean ‘love’ and ‘affection’. So, these two citations will be deleted in the analysis, and another two citations will be counted in, which contain the word ‘父母’ (parents) a synonym of ‘亲’. 

 As the collocate of  孝,  ‘父’ occurs 4 times in a word span of 5 to the left and 5 right, but another one should be counted in even though it is out of the specific word span. This is because the word ‘父’ in the citation is closely related to 孝. Besides that I will delete another citation in which the character 父 is a component of the word 父母 unrecognized by the computer. 

                                      Table ９　Citations of “parents” and “father” in Xiao Jing 
	亲
(parents)
	1. 夫孝，始于事亲，忠于事君，终于立身(It commences with the service of parents; it proceeds to the service of the ruler; it is completed by the establishment of character. (Translated by Legge, 1899))
2. 子曰：“君子之事亲孝，故忠可移于君。(The Master said, "The filial piety with which the superior man serves his parents may be transferred as loyalty to the ruler. (Translated by Legge, 1899))
3. 生民之本尽矣，死生之义备矣，孝子之事亲终矣(The righteous claims of life and death are all satisfied, and the filial son's service of his parents is completed." (Translated by Legge, 1899))
4. 子曰: “孝子之事亲也， 居则致其敬， 养则致其乐，(The Master said, "The service which a filial son does to his parents is as follows: In his general conduct to them, he manifests the utmost reverence. In his nourishing of them, his endeavor is to give them the utmost pleasure. (Translated by Legge, 1899))
5. 夫圣人之德，又何以加于孝乎？故亲生之膝下，以养父母日严。(In the virtue of the sages what besides was there greater than filial piety? Now the feeling of affection grows up at the parents' knees, and as (the duty of) nourishing those parents is exercised, the affection daily merges in awe. (Translated by Legge, 1899))
6. 子曰: “孝子之丧亲也， 哭不哀， 礼无容。” (The Master said, "When a filial son is mourning for a parent, he wails, but not with a prolonged sobbing. In the movements of ceremony he pays no attention to his appearance. (Translated by Legge, 1899))

7. 扬名于后世，以显父母，孝之终也。(so as to make our name famous in future ages and thereby glorify our parents, this is the end of filial piety. (Translated by Legge, 1899))
8. 谨身节用，以养父母，此庶人之孝也(they are careful of their conduct and economical in their expenditure—in order to nourish their parents. This is the filial piety of the common people. (Translated by Legge, 1899) )

	父
(father)
	1. 孝莫大于严父(In filial piety there is nothing greater than the reverential awe of one's father.(Translated by Legge, 1899))
2. 教以孝，所以敬天下之为人父者也(His teaching of filial piety is a tribute of reverence to all the fathers under heaven. (Translated by Legge, 1899))
3. 敢问子从父之令，可谓孝乎？(I would venture to ask if (simple) obedience to the orders of one's father can be pronounced filial piety." (Translated by Legge, 1899) )
4. 从父之令，又焉得为孝乎　(how can (simple) obedience to the orders of a father be accounted filial piety?" (Translated by Legge, 1899))
5. 子曰：“昔者明王事父孝，故事天明；事母孝，故事地察

(The Master said, "Anciently, the intelligent kings served their fathers with filial piety, and therefore they served Heaven with intelligence. They served their mothers with filial piety, and therefore they served Earth with discrimination. (Translated by Legge, 1899))


 From the citations of ‘亲’ above, we can see a pattern ‘事亲’(serve parents)  take up half of the total occurrences. And the word ‘君’ (king/ruler) occurs in the first two citations. It seems to Confucius the way one serves his parents can be transferred to his loyalty to the king. ‘Serving the lord’ is also about filial piety as well as ‘serving parents’. What is talking about ‘serving parents’ is related to the politics in Xiao Jing. The fourth example and the sixth one are about the relationship of ‘孝子’ (filial sons)
and their parents which I have discussed. In addition, according to the citation seven, making one’s name famous to glorify his parents is the end of ‘filial piety’, so孝子’s duty lasts a life time rather than ending up with his mourning his parents’ death. 

 From the citations of 父 above, it seems 父 is associated with a strong emotion such as ‘reverential awe’ or ‘reverence’, which requires the ‘obedience’  from their son, but ‘obedience’ is not far enough to fulfil 孝. It is interesting to see that the strong feeling of ‘reverence’ is paid to father but not to mother. Though the last citation contains ‘serve mother with filial piety’, this kind of filial piety is compared to ‘serving Earth’, while ‘Heaven’ is a metaphor for ‘father’. In ancient Chinese ideology ‘Heaven’ is ruling ‘Earth’. Like what is said about ‘father’ in the Analects, in Xiao Jing the ‘father’ also has the highest authority above all in a family. 

 To summarize, what is said about ‘parents’ in Xiao Jing is related to politics. Confucius takes ‘serving one’s parents’ as a reference to ‘serving the king’. One who serves his parents with filial piety is more likely to be a loyal one to the king. What is said about ‘father’ in the book is about the father’s authority in a family, from which we can also see the Confucius’ bias on women as we have seen in the Analects. 

4.1.2.3.3大 (the greatest)

 One of the occurrences of大 is the title of ancient Chinese officer called ‘卿大夫’, and another one is the title of a book written in ‘大雅’, both of which can be neglected in the analysis. Other occurrences of it are listed as the following:

1曾子曰：“甚哉，孝之大也！”(The disciple Zeng said, "Immense indeed is the greatness of filial piety!" (Translated by Legge, 1899) )
2人之行，莫大于孝。(Of all the actions of man there is none greater than filial piety. (Translated by Legge, 1899))
3孝莫大于严父.( In filial piety there is nothing greater than the reverential awe of one's father. (Translated by Legge, 1899))
4子曰：“五刑之属三千，而罪莫大于不孝。(The Master said, "There are three thousand offenses against which the five punishments are directed,1 and there is not one of them greater than being unfilial. (Translated by Legge, 1899) )

 From the citations above we can see nearly in all the examples 大 is used to describe 孝. Filial piety is ‘the greatest’ or most important thing to human beings. The man committed ‘the greatest’ crime if he is not ‘being filial’. To fulfil filial piety the ‘reverential awe of one’s father’ can be counted as the most important duty. All in all, in Confucius’ thinking, 孝 is the top priority in Chinese society.  

4.1.3 Interpretation of Confucius’ 孝
 My interpretation is fully backed up by real language data extracted from two of the original Confucian classics the Analects and Xiao Jing (The Classic of Filial Piety). 

 Based on the analysis of the Analects, 孝 is one of the virtues must be valued by sons. It means to take care of one’s parents; to respect one’s parents; to be obedient to one’s parents; to bear one’s parents’ age in mind; to advice one’s parents wisely; to serve not only the parents but also the elders inside and outside of one’s family; not to make one’s parents worry about oneself; not to travel afar when one’s parents are alive. And moreover, the authority of 父(father) is emphasized in carrying out孝. One should   conduct his father’s practice when the father is alive and carrying on at least three years after the death of the father; cover up for the bad behaviours one’s father has done. In addition, according to the Analects, the relationship of sons and fathers based on 孝 can be applied to what is of the king and his ministers, which is the key point of prosperity of a country.  

 In Xiao Jing (The Classic of Filial Piety), Confucius (if he is indeed the author) outlines the ancient Chinese feudal hierarchical social system in more detail in his interpretation of 孝. That is to say he makes different definitions of 孝 to people from different social classes. The higher the social class people are from, the more responsibilities they have to take on to carry out 孝. But less responsibility does not mean easier life for people from the lower social class. People from the lower class should be obedient and loyal to the higher class and make sacrifices to them in accomplishing孝. In the book Confucius mentions ‘宗庙’ (ancestral temples), a place where people worship the ancestors of the present rulers, and conducting the worship ceremony is taken as an aspect of 孝 as well as ‘serving the present king’. It seems Confucius intentionally associates 孝 with the social political system to make the traditional Chinese virtue work for the feudal ruling class. Besides that, sons’ duties to his parents and father are specifically described as life-and-death tasks of which bringing good name to one’s family is the one, and father’s privilege over his family is emphasized. 

 From the data extracted from the two books, it seems they display a gender bias because there is no mention of 母 （mother）appearing in the Analects, and even though it can be seen in the Xiao Jing for once, ‘father’ is still regarded as the unchallengeable authority. The ones who should take the responsibility of 孝 are always sons, and the ones who should be followed are fathers. 孝 seems to be unrelated to daughters who are not considered as autonomous persons but as possessions of their fathers. Confucian 孝 reflects the situation of ancient male-dominated Chinese families.  

4.2孝 in modern China
 From the senses and examples listed in Gao Ji Han Yu Da Ci Dian (Advanced Chinese Dictionary, 3rd edition, 2003), it  can be seen that孝 underwent a dramatic change in the long Chinese history. According to Shuo Wen Jie Zi the first ancient Chinese dictionary compiled in AD121 which is quoted in Gao Ji Han Yu Da Ci Dian (2003), it originally meant ‘善事父母者，从老省、从子子承老也’ (being filial to parents and passing this behavior to offspring), which was a verbal construction. At the time of Confucius, character孝 was used as a word as well as combined with other characters to form verbs like ‘孝悌’ （xiao dao）, ‘孝慈’(xiao ci) and so on. In modern Chinese the character ‘孝’ rarely exists alone as a word, and it frequently combines with other characters to form verbs like ‘孝敬’(xiao jing), ‘孝顺’(xiao shun)， and nouns like ‘孝道’(xiao dao), ‘孝心’(xiao xin)， ‘孝子’(xiao zi). The following table shows the definition of ‘孝’ found in the Advanced Chinese Dictionary (2003). 
                                      Table 10  Dictionary definition of 孝

	Sources quoted by the   dictionary
	         Verbal孝
	   Nominal 孝

	ShuoWen Jie Zi
	善事父母者（being filial to his parents）
	

	Confucius’ classics
	孝悌: 孝顺父母，敬爱兄长（being filial to parents and elder brothers）

孝慈: 孝顺父母， 慈爱幼弱 （being filial to parents and elder brothers, taking care of  the weak and young. ）
	夫孝：德之本也（the basis of virtues）;



	The dictionary itself
	孝敬(show filial respect for )

孝顺(show filial obedience for )
	孝道(standard of filial piety)

孝心(filial piety)

孝子(filial son)


 From the table, it can be seen that in Confucius' time 孝 was used more in verbal construction, but in modern usage 孝 is used as a noun in more extended forms, like   ‘孝道’, ‘孝心’, and ‘孝子’. Some words like ‘孝悌’and ‘孝慈’ were no longer used in modern time, but more new extended forms of 孝 came out, which, according to the dictionary, still maintained the general sense of ancient 孝. It can be inferred that 'being filial to parents' can be viewed as 孝’s basic meaning in modern usage. But we cannot get more useful information concerning its meanings unless we test the typical collocates of  extended forms of孝  in a modern Chinese corpus. 

 In the Chinese Internet Corpus, 961 hits of ‘孝顺’, 906 hits of ‘孝敬’, 372 hits of ‘孝心’ 285 hits of ‘孝子’ and 267 hits of ‘孝道’ were found. It can be seen that in modern usage, 孝’s verbal forms ‘孝顺’ and ‘孝敬’ are used twice frequently as the nominal forms  ‘孝心’, ‘孝子’and ‘孝道’. I will discuss the usage of 孝 respectively in its verbal forms and nominal forms in the next sections. 

4.2.1 孝敬(xiao jing) & 孝顺(xiao shun)

 Considering that the modern verb 孝敬 and孝顺maintain the basic sense of ancient孝 which was defined in Shuo Wen Jie Zi, which is ‘being filial to parents’. By Comparing the subjects and objects of modern 孝 with that of the ancient one, the difference of their meanings can be seen.  Therefore, I only search for their nominal collocates in top 100 ones, which tell us in which sense the modern verbal 孝 is used. So the figures in the following table cover both subjects and objects of both 孝敬(xiao jing) and 孝顺(xiao shun) respectively  from their top 100 collocates, and the ones which can tell the gender are  in bold. 

                                  Table 11 Subjects and Objects of孝敬 and 孝顺
	
	                  孝敬
	              孝顺

	Subjects 
	我（I）218， 他(he )125， 你(you)117， 她(she)74, 我们(we)51， 他们(they)51， 自己(self)39，孩子(children)39， 儿子(son)23， 子女(son and daughter)14
	我（I）250, 他(he )201, 儿子(son) 104, 她(she)100, 孩子(children)66, 自己(self)47, 女儿(daughter) 46,他们(they)46,  子女(son and daughter)40, 我们(we)30, 儿女(son and daughter)24, 媳妇（daughter in law）15

	Objects
	父母(parents)296， 我(me)218， 他(him)125，你(you)117， 老人(the ageing people)103， 她(her)74， 我们(us)51， 他们(them)51， 您(“you” in the respectful form)34， 母亲(mother)32， 妈妈(mother)24，妈(mother)22， 爷爷(grandfather)19， 长辈(the elders)19， 父亲(father)18， 公婆(parents-in-law)17， 老师(teacher)16， 老人家(“the ageing people in respectful form”)16，奶奶(grandmother)14， 爸爸(father)14
	我(me)250, 他(him)201, 父母(parents)154, 她(she)100, 母亲(mother) 48, 妈妈(mother)48, 自己(self)47, 他们(them)46, 老人(the ageing people) 26, 您(“you” in the respectful form)19，父亲 (father)18, 爸爸(father)18


From this table, it can be seen that there are more collocates indicating female than the ones indicating male. The one who should show filial piety is not only ‘him’ (他) but also ‘her’(她), and unlike what we see from the Confucian classics, in which the role of daughters was neglected , in modern Chinese ideology daughters too should take responsibility of filial piety. In addition, even the daughter-in-law is mentioned as the one who should be filial. Nevertheless, seen from the ‘subject’ column of ‘孝顺’(xiao shun), ‘儿子’(son) occurs 104 times which is more than twice  the occurrences of ‘女儿’(daughter). It may be seen that in the modern Chinese conception, people still consider sons as the ones who should take more responsibility to carry out filial piety. 

Additionally, it can be seen that ‘mother’ is mentioned more than ‘father’ as the one who should be treated with孝. The evidence is that, from the ‘object’ column,  collocates 母亲, 妈妈and妈 which all mean mother, get totally 77 hits, and whereas the collocates 父亲 (father) and爸爸 (father) totally occur 32 times less than half of the ‘mother’ ones. Contrary to the孝 of Confucius, which stresses the authority of father, in modern Chinese society it is the mother who is considered more than the father when people are talking about孝. 

Another aspect of modern 孝 is that the sense of it seems to be narrowed. It can be seen that most of the nominal collocates listed above are related to family. Moreover,  family members mentioned in modern Chinese as the ones who should  be treated with 孝 are 父母(parents), 奶奶(grandmother), 爷爷(grandfather) rather than 兄长 (elder brothers), which is one of the main objects whom should be treated with孝 in Confucius’ time. 女儿 (daughter) and 媳妇（daughter-in-law) are also mentioned as  those who should practice孝. In addition there are also a few occurrences of老师(teacher) as the ones who should be treated with 孝, which refers to a relationship in  society rather than in a family. It is reasonable to say, in view of these findings, that in modern usage孝is more about relationships within a family and that these relationships underwent a dramatic change in that females in a family have become more respected. 

4.2.2 孝道(xiao dao), 孝心(xiao xin), and 孝子(xiao zi)

孝道(xiao dao), 孝心(xiao xin)，and 孝子(xiao zi) are pure nouns in modern usage. The following table shows the collocates of the three words chosen from top 20 by Z-score. It is interesting to see the particle的 topping all collocates of the three lexical items:  

                               Table 12 Grammatical collocates of孝道, 孝心 and孝子 

	
	    孝道/267(standard of filial piety)
	    孝心/372 (filial piety)
	    孝子/285 (filial son)

	Grammatical 

collocates
	Particle: 的（de）200
	Particle: 的（de）279
	Particle: 的（de）232


It seems all the lexical items have a strong colligation for particle的 (de) which functions like the possessive the genitive’ in English or a conjunction joining Chinese adjectives, adverbials and nouns.  

For the word孝道, particle的 is partly a conjunction linking the adjectives or nouns like 中国的(Chinese), 日本的(Japanese), 韩国的(Korean), 古代的(ancient), 传统的(traditional), 儒家的(Confucian), 崇高的(lofty), and partly functions as  ‘s-apostrophe, genitives-s’, connecting  pronouns to form possessive pronouns, like他的 (his), 你的(yours), 他们的(their), and so on, while for the word孝子,  particle 的 mostly functions as a conjunction linking the adjectives, including 有名的(famous), 出名的(well-known),大(great), 百里挑一 的(precious),少有的(rare). Furthermore for the word 孝心, particle的 is mostly used to connect pronouns, like  他的 (his), 我的 (my), 我们的(ours), 她的(her),  儿女的(sons’ and daughters’), 儿子的（sons’）,  女儿的（daughters’）, 你的(yours), etc. 

From the figures shown above, it is clear that all these extended forms have the basic sense of 孝---a positive feeling about being filial. This is because all the modifiers of the words are positive, especially for the word 孝子 (filial son). It is also worth noticing that in modern Chinese when people talk about孝道 (standard of filial piety) they consider it as a tradition of ancient Confucian China, and a virtue observed also in Japan and Korea. Thus, according to what I have discussed above and the analysis of the BOE, what is said about 孝道 in Chinese Internet Corpus is similar to what is said about filial piety in BOE. This is due to the fact that people from both modern English society and modern Chinese society associate ‘孝道’ and ‘filial piety’ with  Confucius and consider it as a concept from the East. Moreover, from the collocations like ‘她的孝心’(her filial piety) and ‘女儿的孝心’（daughters’ filial piety）, it can be seen that in modern China, as a virtue孝is not only applied to sons or males but also daughters or females.
Next let us look at their top content collocates in which the ones occurring with at least two node words are in bold.  

  Table 13 Content collocates of孝道, 孝心 and孝子 (the word in the bold are what is   the same)

	
	 孝道/267(standard of filial piety)
	孝心/372 (filial piety)
	孝子/285 (filial son)

	Verbal

collocates
	 尽(do), 是(is), 没有(have not/has not), 有(have/has),讲(should have)
	没有(have not/has not), 有(have/has), 尽(do)

	是(is), 有(have/has), 出(come from)

	Nominal collocates
	父母(parents), 他(he/him), 我(I/me), 中国(china)
	父母(parents), 他(he/him), 她(she/her), 你 (you)
	他(he/him), 我(I/me), 山东(Shandong ), 你(you)


From the table above, it seems all the three lexical items are highly similar with a semantic preference for 'existence' 有(have/has) or没有(have not/has not). For 孝道 and 孝心, another shared collocational preference for 'accomplishment' is clearly seen from their verbal collocate 尽(do). Thus, it shows that, like ancient Confucian thought, modern Chinese people attach importance to the existence of 孝 in human beings, and encourage the fulfillment of it. Furthermore a glimpse of the concordances of the collocate 是(is) shows the modern definition of 孝:

1不言而喻, 孝道是日本和中国所共有 的 (as everyone knows, filial piety is the common point shared by Japanese and Chinese)
2中秋或春节,   孝道, 是中华民族自古以来 (In Spring Festival or Middle Autumn Day, filial piety, is a tradition of Chinese people since ancient times)
3孝之始也,这是孝道最基本的概念 (filial piety is the beginning of all, this is the basic concept of filial piety)
4上祖坟, 续家谱 ,是尽孝道; 这次派人 (worshiping the ancestors' at their tombs, keeping on writing the history of your family is what called doing filial piety, this time we send people)
5使父母感到光荣, 这是孝道的终结 (honoring your parents is the accomplishment of filial piety)
From these concordance lines, it is clear to see孝 in modern Chinese inherits a lot from what it was in ancient Confucius time. In addition, when people are talking about孝, people also think of other countries like Japan which also observes this virtue in a Confucian way. 

In Chinese, nouns and pronouns are usually used immediately before other nouns to function as adjectives, sometimes connected by particle的 (de). That is why there are so many nominal collocates in top 20 rather than adjectives. Most of the pronouns as top collocates in the table above fall into the collocation ‘pronoun+ particle的+node’, which I have discussed before. The nominal collocate 父母 (parents) collocating with孝道 and孝心 clearly shows us in modern Chinese 孝 is mostly about parents. It is not like that which we see from the Confucius' classics, in which 孝 is connected to feudal ruling class as well as parents. 

4.2.3 Interpretation of 孝 in modern Chinese society
Based on the analysis of the extended forms of 孝 in the Chinese Internet Corpus, I found the use of 孝 in modern Chinese underwent a dramatic change. 孝in modern Chinese is rarely used alone, and it is used in its extended forms as nouns like孝道, 孝心 and 孝子 as well as verbs like孝敬, 孝顺. In modern China, mothers become the most important ones whom should be treated with孝, and daughters should take the responsibility to carry out孝 as that which sons should do, though sons are still talked about more in the context of孝. Compared with what孝 was in ancient Confucian classics, in modern China孝's meaning is narrowed. This is because it is mainly about how to treat the elder family members like parents and grandparents and elder brothers are no longer mentioned as the ones whom should be treated with 孝. 

In addition, from the texts of modern Chinese corpus it is clear to see that the concept of modern孝 inherits a lot from the concept of ancient Confucian孝, because to carry out孝 still requires worshipping ancestors, honoring parents and so on. Moreover, in modern China孝 is still considered as one of the most important virtues, which originated from Confucianism and has been observed by many Eastern countries for centuries. 

5  Conclusion
This thesis investigates the meaning of a Chinese traditional concept孝(xiao) in two different discourses—the discourse of ancient Confucian age and the modern Chinese discourse--through relevant collocates study and through further concordance analysis. 
By analyzing the word孝(xiao) in two Confucian classics the Analects and Xiao Jing (The Classic of Filial Piety), it can be concluded that in the ancient Confucian age, as an important virtue 孝(xiao) is not only represented as a parent-child relationship but also a relationship in feudal social hierarchical system. Therefore, in ancient Confucian China when the concept of孝(xiao) is initially shaped, it means the respect and obedience paid to parents, elder brothers, and the elderly , and especially that sons should be in awe of their fathers. Moreover, to carry out孝(xiao), people from lower social class should serve the ones from higher class faithfully and even sacrifice to them if it is required by the ruling class. Besides that, women play a minor part in fulfilment of孝(xiao) .This is because during the ancient time daughters are never required to take responsibility of孝(xiao) and mothers are not talked as much as fathers who should be followed by their sons.  

By contrast, the modern Chinese discourse represented by the Chinese Internet Corpus is maintaining the basic sense of  ancient 孝(xiao), which is a valuable moral virtue defined as ‘being filial to parents’. But孝(xiao)  in modern China has narrowed its range of meaning, which refers to a moral practice in connection with elders of a family such as parents and grandparents rather than elder brothers who were mentioned a lot in connection with 孝 in Confucius’ time. In addition, considering that mothers are talked more than fathers as the ones who should be treated with孝 and that daughters and even daughters in law are mentioned as the ones who should take responsibility of孝, it is obvious that comparing with Confucius’ time females play a much more important role in connection with孝 in modern China. 
All in all, if 孝 of the ancient Confucian age is compared to a full moon,  孝has been shrunk to a half moon in modern China. The following chart shows the concept of孝 in three different discourses across time:






孝 in the age of Confucius

孝in Modern Chinese discourse
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Modern Chinese social relationship in which孝 is paid to the elderly and teachers.  


 


Modern Chinese family relationship in which there is no gender bias and 孝 is paid to parents  and grandparents.
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                                well as elder 


                                brother.







































































                          











� Some Chinese scholars think these functional words make an article rhyme, while some others doubt the ancient men of letters just show off their knowledge by using these words.











� Waley did not use standard Chinese Pinyin here to translate the Chinese name, which should be Meng Zhuangzi in standard Pinyin. 


�   6“子”s out  24 mean “son”, and 2 of them mean “daughter”, while the rest are  name of Confucius which falls in to a pattern “子曰” （Confucius Said）.                    .





� This is translated by the author of this dissertation.


� The other two are 孝行 (the acts of Xiao) and 孝者 (the one who treats parents with Xiao).


�  The translation “filial sons” were adopted by both Legge and Waley. 
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